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SERMON. 


Luxe xxi. 22.—And truly the Son of Man goeth, as it was deter- 
mined ; but wo unto that man, by whom he is betrayed. 


It isa dictate of reason, and a declaration of scripture, that the gov- 
ernment of God is perfect, and his providence universal and partic- 
ular. 

The events of the universe must be under his control, or be regu- 
lated by a being less qualified to sway the sceptre of all worlds; be- 
cause, there is no other being possessed of infinite wisdom, power, and 
goodness. This is admitted, by persons of reflection, both among 
Christian and pagan nations. 

Nebuchadnezzar said, “I praised and honored him that liveth for- 
ever, whose dominion is an everlasting dominion, and his kingdom is 
from generation to generation:—He doeth according to his will in 
the army of heaven, and among the inhabitants of the earth, and none 
can stay his hand, or say unto him, what doest thou ?” 

These sentiments are the dictates of common sense, confirmed by 
daily experience. No sound philosopher, Christian or Pagan, can 
reason himself into the belief, that there are more Gods than one: 
and this God must be the supreme sovereign and independent Ruler 
of the universe. “The preparations of the heart in man, and the an- 
swer of the tongue, are from the Lord: as the rivers of water, he 
turneth it, withersoever he will. Whatsoever the Lord doeth, it shall 
be forever ; nothing can be put to, nor any thing taken from it, and 
God doeth it, that men should fear before him.”—The scriptures. must 
be fulfilled, the system of God accomplished, and the highest good of 
the universe produced. To effect these objects, God is pleased to 
make use of means, dictated by infinite wisdom. And in many in- 
stances, he uses wicked men, whose desires and designs, are direct- 
ly the reverse of his. This is declared in the words of our text. 

“Truly the Son of Man goeth, as it was determined; but wo unto 
that man by whom he is betrayed” 

DOCTRINE 

God executes many of his decrees, through the instrumentality of 

the wicked, contrary to their designs, and overrules their conduct, 


toadvance his glory, and then destroys them. 
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I. Explain the doctrine 

II. Prove it to be true 

I. Explain the doctrine. This is well defined in the Westminster 
larger catechism. ‘‘God’s decrees are the wise, free, and holy acts 
of the counsel of his own will, whereby, from all eternity, he hath, for 
his own glory, unchangeably foreordained whatsoever comes to pass. 
God executes his decrees in the works of creation and providence, 
according to his infallible foreknowledge, and the free and immutable 
counsel of his own will.” 

II. Prove the doctrine to be true. 

This appears from declarations of scripture, and events which have 
taken place. 

1. From scripture: “Surely the wrath of man shall praise thee, 
the remainder of wrath shalt thou restrain.” By ‘the wrath of man,’ 
we must understand his wicked conduct; and by its ‘ praising God,’ 
his overruling it, in such a manner, as to advance the happiness of 
the universe. In doing this, he will bring to view, and display his 
attributes, which always tend to produce the happiness of his moral 
system. These words also teach us, that no sin, that cannot be so 
overruled, shall be suffered to come into existence. ‘God will turn 
the curse into a blessing;’ not that he will change the nature of a 
sinful act, and make it virtuous; but the act, being connected with 
other events, in the perfect scheme of Jehovah, the existence of 
which may depend on the existence of this event ; he will so manage 
the whole, in the course of his infinite wisdom, that more happiness 
shall be in the universe, than if these events had not existed. 

2. In recurring to events which have taken place, to illustrate our 
doctrine, we shall begin with the spostacy of some of the angels. 
We assume the fact, that this was as immutably determined, as the 
crucifixion of our Saviour, and ground the argument upon common 
sense, er reason, confirmed by scripture. 

God is a perfect being ; it follows then, that he must have a perfect 
plan. He is immutable ; his plan then, must be unchangeable. If it 
is perfect and immutable, it contains all the events.which ever have 
taken place, or willtake place. “The counsel of the Lord standeth 
forever, the thoughts of his heart, to all. generations. Forever, O 
Lord, thy word is settled in heaven. Whatsoever the Lord doeth, it 

shall be forever ; nothing can be put to it, nor any thing taken from 
it, and God doeth it, that men should fear before him.” This perfect, 
immutable system of God, must of course, embrace the apostacy of 
some angels, an event which we know has taken place. That their 
rebellion was wicked, needs no proof; the sentiment accords with the 
feeling of allmoral beings. That they were active, in this event, is 
equally clear; for their apostacy consisted in voluntary action. 


a _— . ' : 
Without voluntary action, there could have been no apostacy, no 
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crime. This undoubtedly originated in pride; and was gratified 
without respect to the glory of God, and overruled, contrary to their 
designs, to promote this object, and ultimately resulted in their inter- 
minable misery. Iftney had sought the glory of God, in this act, 
there could have been no apostacy, no sin; for this constitutes such 
holy beings. Holiness consists in seeking the glory of God; but in 
their conduct, they were totally selfish. God’s glory is advanced, by 
the display of his attributes ; and the display of all his attributes is 
essential to the highest happiness of the universe. As the felicity of 
the universe is derived from the display of his attributes; this hap 
piness cannot be enjoyed without their display. But that all the at- 
tributes of God might be displayed, there must be suitable beings on 
whom they might be displayed. The attribute of justice, could never 
have been exhibited, unless some holy beings had apostatized ; and all 
finite intelligences would have remained in eternal ignorance of this 
darling attribute ; and consequently, the moral system deprived of all 
that happiness derived from the display of it. But some angels did 
apostatize. They were suitable subjects, on whom God might dis- 


play the attribute ofjustice. He did; and inthis there was a new 
discovery of the divine character. All holy intelligences rejoiced in 
it; by which their felicity was inconceivably increased, In beholding 
this new source of delight, the happiness of all holy beings was so 
increased, that the sum of felicity, or additional happiness, occasioned 
by the manifestation of this attribute, exceeded the sum of happiness 


enjoyed by the apostate angels, previous to their apostacy: so that, 


on the whole, there was more happiness in the universe, after their 
apostacy, than before their fall. 

Hence God executes some of his decrees, through the instrumen- 
tality of wicked beings, and overrules their wicked conduct, contrary 
to their designs, to advance his glory, which is the highest happiness 
of the universe. 

3. This further appears, from the events of divine providence, rela- 
tive to the apostacy of our first parents. That this was previously 
determined, appears from the arguments used to prove the perfection 
and immutability ofthe divine plan. That the serpent was criminal in 
his conduct, is evident, from the deception and falsehood used to ac- 
complish his design. His language to our first parents was, ‘ Thou 
shalt not surely die; the c yntrary of which, he knew to be the fact, 
from sad experience of the faithfulness and immutability of God. Yet, 
through his instrumentality, the event took place; and from the aw- 
ful threatening denounced by the Creator, on our first parents, it is 
also evident, they were criminal: “Inthe day that thou eatest there- 
of, thou shalt surely die ;’ which declaration could never have been 


made, if apostacy was not infinitely criminal 
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Thus we see, this previous determination was carried into effect, 
through the instrumentality of wicked beings; and it is equally evi- 
deut, it was overruled to advance the happiness of the moral system, 
or the glory of God. 

In consequence of this event, a Saviour was brought to view, in 
whose mediation appeared the eternal mercy of God the Father, Son 
and Holy Ghost. 

Hallelujahs, on a new theme, now resounded through the heavenly 
arches. No tongue can express, nor heart conceive, the joy and fe- 
licity occasioned by the developement of this display of infinite good- 
ness. Angels, and all the holy intelligences of heaven, rejoice over 
one sinner saved by grace. How thencan we conceive of the sum of 
happiness occasioned by the display of the divine character, in the 
coming of the Messiah, and the salvation of a redeemed church ? 

This never could have been, had not our first parents been deceiv- 
ed and wickedly apostatized ; andin consequence of this, it is abund- 
antly evident, that there will be, eventually, much more happiness in 
the universe, than ifthis event had not taken place. 

4. The truth of the doctrine appears from the events connected with 
the conduct of the sons of Israel, with respect to Joseph. 

The sons of Jacob sold Joseph their brother, to the Ishmaelites. 
That this was an event, God had previously determined, is evident, 
from the words of Joseph: “God did send me before you, to preserve 
life. And God sent me before you, to preserve you a posterity in the 
earth. So now, it was not you that sent me hither, but God.” In this, 
we distinctly see the accomplishment of God’s eternal designs brought 
about, through the instrumentality of wicked men. 

This they acknowledged themselves. They said to Joseph, ‘ For- 
give, I pray thee now, the trespass of thy brethren, and their sin, for 
they did evil unto thee ; and now, we pray thee, forgive the trespass 
of the servants of the God of thy father.” Joseph answered them 
thus: “As for you, ye thoughtevil against me; but God meant it for 
good.” Thus God has a benevolent end in view, in executing his 
purposes, through the instrumentality of the wicked; though they 
mean evil. “The patriarchs moved with envy sold Joseph into 
Egypt.” Acts vii.9. But God overruled their wickedness, contrary 
to their designs, to advance his glory. Joseph says, the design of 
God was, “to save much people alive, to preserve a posterity in the 
earth, by a great deliverance.” 

By the coming of the Messiah, the Saviour of sinners, we may see 
how God overruled this event, to promote the happiness of the uni- 
verse. He was to come in the line of Israe]. There was a sore 
dearth in the land where Jacoh was; also, in all that region of coun- 
try. This drought was of seven years’ continuance ; in which time, 
all must have died, had not extraordinary provision been made. Had 
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the sons of Jacob died, the divine promise, prophecy, and plan must 
have failed. But this could not be. And to prevent ihis, and pre- 
serve a posterity in the earth, Joseph must be in Egypt, as a prophet, 
to foretel the approaching famine, and see that provision was made 


to preserve this peculiar posterity. But that Joseph might be in 
Egypt, his brethren must sell him to the Ishmaelites; which they did 
from the basest motives. But, in consequence of this, under the gov- 


ernment of God, the divine decree respecting the Messiah was fulfill- 
ed, which could not otherwise have been. 

5. The truth of this doctrine appears, from the events of divine 
providence, in God’s:taking his chosen people from Egypt. We have 
shown that God designed that they should be in Egypt. Itis equally 
evident, that he intended to take them out by a high hand, and an 
outstretched arm. But, that there might be an occasion for a display 
of his wisdom and power, Pharaoh must wickedly retain the people. 
This God had previously determined, and foretold, and for which he 
had prepared him, by hardening his heart. God says, “I am sure the 
king of Egypt will not let you go;” and he designed, that he should 
not let them go, except by a mighty hand. “And the Lord said to 
Moses, see that thou do all those wonders before Pharaoh, which f 
have put in thine hand ; but I will harden his heart, that he shall not 
let the people go.” That Pharaoh was criminal in his conduct, not- 
withstanding God hardened his heart, and was executing his designs, 
through his instrumentality, appears from his own declaration and 
confession. He first wickedly denied the eristence of a God; and 
inquired, “who is the Lord? I know not the’ Lord.” But he was 
brought to acknowledge his existence, and confess that he had sin- 
ned againsthim. “I have sinned this time ; the Lord is righteous, 
and I and my people are wicked. Forgive, I pray thee, my sin; I 
have sinned against the Lord your God, and against you.” Pharaoh 
wickedly designed ‘ to destroy and cut off not a few; but God had 
a different object in view. ‘ When it was told the king of Egypt, that 
the people fled, the heart of Pharaoh and of his servants, was turned 
against the people, and they said, why have we done this, that we 
have let the people go from serving us? And he made read@y his char- 
iots, and his horsemen, and pursued after them.’ Here we see the 
wickedness of Pharaoh’s design: he wished to destroy them; but 
God imterposed, and overruled his conduct, contrary to his design, to 
glorify himself. 

The people went out with a high hand, and Pharaoh pursued. God 
said, ‘In very deed for this cause have J raised thee up, for to show in 
thee my power, and that my name mey be declared, throughout al} 
the earth. I will get me honor upon Pharaoh, and upon all his host > 
and the Egyptians shall know, that I am the Lord, when I have got- 


ten me honor upon Pharaoh, upon his chariot, and upon his liorse- 
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men.’ Thus we see the design of God was, to glorify himselfin Pha 
raoh ; for this cause he raised him up, to show in him his power, that 
his name might be declared throughout all the earth. God is glorifi- 
ed in all events and in all creatures; as well inthe wicked, as the 
righteous. ‘The Lord hath made all things for himself, or his own 
glory,‘ yea, even the wicked, for the day of evil.’ God is always 
glorified by the displays of hischaracter. His justice was displayed 


upon Pharaoh; and by 


his dealings with him, his name is declared 
throughout all the earth. In view of the advancement of the divine 
glory in these events, and the display of the divine attributes, Moses, 
Aaron, Caleb, Joshua and other Israelites, sung that pathetic song, 
onthe shore of the Red Sea, in which they rejoiced in the sovereign 
mercy of God in their preservation, and his sovereign justice, in the 
total destruction of Pharaoh and his army. Exod. xv.—Here we see 
how the saints rejoiced, at the execution of the divine decrees, 
through the agency of the wicked ; in which God glorified the riches 
of his mercy, and the greatness of his power, in the manifestation of 
his adorable attributes. 

6. The truth of the doctrine is further evident, from what took 


place respecting Judas andthe Jews. All these events were particu- 





larly determined, and distinctly foretold. ‘The prophets predicted 


the event, and the man. Acts iii. 18. “ But those things which God 


before had shewed by the mouth of all his prophets, that Christ should 





1.” And Christ said to Judas, that he was 





suffer, he hath so fulfi 
the person who should fulfil the prophecy: “ ‘That the scripture may 
be fulfilled, he that eateth with me, hath lifted up his hand against 
me. Now I tell you before it come, that, when it is come to pass, ye 
may believe that Iam he. Truly the Son of Man goeth as it was 
written. For ofa truth, against thy holy child Jesus, whom thou hast 
anointed, both Herod and Pontius Pilate, with the Gentiles, and the 
people of Israel, were gathered together, for to do whatsoever thy 
hand and thy counsel, determined before to be done.” 

Here we have indisputable evidence, from the immutable word of 
God, that the crucifixion of Jesus Christ, with all the circumstances 
connected with it, was positively determined. This decree was exe- 
cuted through the instrumentality of wicked men. Judas acknowl- 
edged his criminality, and said: ‘I have sinned, in that I have be- 
trayed the innocent blood.’ Herod, Pontius Pilate, the Jews and 
Gentiles, who were accessary to the transaction, were all infinitely 
criminal intheir conduct. “Him being delivered, by the determinate 
counsel and foreknowledge of God, ye have taken, and by wicked 
hands have crucified and slain.” Hereit is declared, that with wick- 
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ed hands, or hearts, they engaged in this murderous act; notwith- 





standing which, they were instruments in God's hand of carrying in- 


to effect his decree : and however evil, in itself, he overruled this 
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vilest of conduct, to glorify his great name. In consequence of this 
event, Jesus was crucified—atonement was made for sin—ea door of 
mercy was opened to a ruined, and perishing world—a proclama- 
tion of peace and pardon was sent to hell-deserving sinners—the 
law of God was maintained, and its divine excellence and purity man- 
ifested—the nature, tendency, and demerit of sin exhibited—a glo- 
rious church redeemed—a display of the whole of the divine charac- 
ter was made, at which all holy beings rejuice, in which they all de- 
light, and by which the sum of happiness in the universe was, and 
will be, infinitely increased. So that, on the whole, there will be 
more holiness and consequent happiness in God’s moral system, than 
there could have been, had not these events taken place. Thus we 
see, God executes many of ‘iy decrees, through the instrumentality 
of the wicked, contrary to their designs, and overrules their conduct 
to advance his glory, and then destroys them. 
INFERENCES. 

1. Does God execute many of his decrees, through the agency of 
wicked beings, and overrule their conduct to advance his glory; then 
he is not under the necessity of bringing them to repentance, that they 
may glorify him. Many suppose, that none but the righteous, can 
glorify God. This isa mistaken notion. Our subject teaches us, 
and the scriptures declare, that “the Lord hath made all things for 
himself,” or to glorify him; “yea, even the wicked,” who are made 
“for the day of evil,” or destruction. The finally impenitent shall 
advance God’s glory. On them he will display his inflexible justice. 
Any creature, or thing, which is the occasion of bringing to view any 
part of the divine character, glorifies him. The devils, and impeni- 
tent in hell, as really occasion the display of divine justice, as holy 
angels and redeemed saints in heaven, do divine goodness and grace. 
When the attribute of justice is exhibited, the happiness of saints is 
increased. They say; “ Alleluia, praise ye the Lord.” So that the 
wicked are the occasion of a manifestation of a part of the divine 
character, which could not be so gloriously displayed, in any other 
way ; and as the exhibition of all the attributes of Jehovah is essential 
to produce the highest possible happiness of the universe; we see 
God is not under the necessity, and will not bring all moral beings to 
repentance, or astate of holiness and happiness, to glorify himself in 
their existence. 

2. Do. God execute many of his decrees, through the instrumen- 
tality of the wicked, and overrule their wickedness to glorify him; 
then they never disappoint God. This cannot be in any respect; for 
God has foreordained and arranged all their conduct, from the day of 
their birth, to the day of their death. The designs and ways of the 
wicked, are under his control, according to his purpose, and are over- 


ruled for his glory, in which, he is never disappointed. It is as easy 
o - a 
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for God to order the conduct of wicked beings, in such a manner, a¢ 
to glorify him, as to effect any other of his decrees. He has declar- 
ed, in many instances, that he has brought good to the universe, in 
consequence of the existence of evil. If God has done this, in the in- 
stances which have been brought to view, and in numerous others 
which might be mentioned ; then it is evident, he may, in every in- 
stance, and it is certain, his goodness and power will dispose and en- 
able him to do it, in all possible cases. Hence it is clear, God never 
can be disappointed, in the existence, conduct and ultimate destiny of 
the wicked. They are, and eternally will be, disappointed. Their 
schemes shall be frustrated, and they shall be destroyed by their own 
devices; but, they can never disappoint God nor frustrate any of his 
designs. 

3. Does God execute many of his decrees through the agency of 
the wicked, and overrule their wickedness, to advance his glory ; we 
see, in the light of this subject, that, after God has effected his purpos- 
es by them, he destroys the criminal instruments, in their career of 
impenitence. This was true, with respect tothe apostate angels. 
God carried into execution his designs through their agency, and 
then destroyed them. “ And the great dragon was cast out, and his 
angels were cast out with him; and the devil was cast into the lake 
of fire and brimstone—and shall be tormented, day and night, forever 
and ever.” 

The same is true, with respect to the serpent, who seduced our first 
parents. After God had accomplished his purposes, through his agen- 
cy, he was cursed, and doomed to eternal perdition. God executed 
his decrees, respecting his children in Egypt, through the instrumen- 
tality of Pharaoh, and his host, and then destroyed them, in their mad 
career of rebellion, in the Red Sea, and consigned them to ruin. 

So with the proud king of Assyria. God used him as a rod to cor- 
rect his people. “Howbeit he meant not so; neither did his heart 
think so; but it was in his heart, to destroy, and cut off nations not a 
few.” But God used him to effect his own purpose, in punishing his 
people, that he might overrule the event for his own glory. Which 
he did; and says the prophet, “ When the Lord hath performed his 
whole work upon Mount Zion, and on Jerusalem, God will punish the 
fruit of the stout heart of the king of Assyria, and the glory of his high 
looks.” 

Thus God dealt with Judas. His conduct was decreed and fore- 
told. God effected his purposes, respecting our Saviour, through his 
instrumentality, overruled it for his own glory, and then sent this 
wicked instrument “to his own place.” This will be true, with res- 
pect to all impenitent beings. 

4. Does God execute many of his decrees, through the instrumen- 
tality of the wicked, and overrule their conduct to advance his glory ; 
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then sinners, on the whole, are not detrimental to God’s moral system, 
nor do they diminish its felicity, but, are of use to the universe. Sin 
is an infinite evil. The natural tendency of sin is, to remove holiness, 
and extirpate happiness from the universe. Sin is notof use, be- 
cause there is any thing in it, which is God-like, or good in itself— 
nor because, God in his providence alters the nature of sin; but, be- 
cause God overrules it, or orders events connected with it, in such a 
manner, as to bring more happiness into the moral system, than 
though it had not existed. This was the case, in the various instan- 
ces which have been mentioned. And if God has, in one instance, 
so conducted the affairs of the universe, as to make the existence of 
sin, the occasion of happiness; then this may be the case, in every 
instance. And he has declared, this shall be the case, and no sin 
shall exist, which cannot, and shall not be so overruled. “Surely 
the wrath of man shall praise thee, and the remainder of wrath shalt 
thou restrain.” Hence, then, we see, that though sin is an infinite 
evil, the tendency of which is, to destroy the happiness of moral be- 
ings; yet, under the government of God,it shall be so overruled, that, 
on the whole, sin and sianers, shall be of use, and the occasion of an 
increased degree of happiness to the universe. 

5. Does God execute many of his decrees, through the agency of 
sinful beings, and overrule their wickedness to advance his glory; 
then he is not under the necessity of ertirpating sin from the uni- 
verse, to produce the greatest possible happiness of the moral system. 
It is supposed by some, that to make the universe happy, in the high- 
est possible degree, all sin must be annihilated, or driven out of the 
universe. But this is not necessary—it cannot be. God will over- 
rule, all the evil in the universe, in such a manner, as to make it the 
occasion of happiness. But the existence of sin, and sinners, eterial- 
ly, is absolutely necessary to the greatest felicity of God’s system. 
This is evident, from his character. That the greatest possible hap- 
piness of the universe, is his ultimate object, is certain from his infi- 
nite goodness. That sin does exist, in God’s world, and under his 
government, is perfectly clear. He is a being of infinite wisdom, in- 
finite goodness, and infinite power. Then, his infinite wisdom, must 
from eternity, have distinctly seen the existence of sin. His infinite 
power was sufficient to have prevented its existence, if this had been 
desirable ; and his infinite goodness, would have moved him to have in- 
terposed his power, had not its existence, on the whole, been neces- 
sary. No other consistent reason can be assigned, why sin does ex- 
ist in the universe. Hence it is not only evident, that it is the will 
of God, that sin, and sinners, should exist in the universe; but, that 
it is necessary that they should eternally exist, to produce the greatest 
happiness of the moral system. The happiness of all beings, consists 
in holiness, * a to God. Holiness consists in beholding with 
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complacency and delight, the attributes of Jehovah. But that the at- 
tributes of Jehovah may be discovered, and afford happiness to finite 
beings, they must be displayed. And that they may be displayed, 
there must be suitable subjects on whom they may be displayed. 
But the attribute of justice, can never be displayed, in the most per- 
fect manner, to the apprehension of finite creatures, and the impres- 
sion kept lively on the mind, without the eternal existence of sin and 
sinners. 

6. Does God execute many of his decrees threagh the instramen- 
tality of the wicked, and overrule their vicious conduct to advance 
his glory ; then we see God’s design, and the sinners’, are always op- 
posite, the one to the other. God has always a benevolent object in 
view. The wicked are always seltish in all their pursuits. God’s de- 
sign is, to display his character, and thereby produce the greatest 
happiness of hissystem. The sinner’s design is, to gratify himself, 
at the risk of the happiness of the universe. God’s design is, that all 
things and events shall conspire to advance his glory. But the sin< 
ner’s design is, that all things shall conspire to gratify him, and p. 
mote his happiness in his wickedness. But God designs, if sinners 
continue in their wickedness, to make them miserable. He is be- 
nevolent and holy in all Ais designs; but sinners are wicked and 
criminal in all their designs. Hence the designs of God and those of 
sinners, are always at variance. In the case of Joseph’s brethren: 
“ As for you, ye meant evil against me; but God meant it for good.” 
Sothe design of Judas, in betraying our Lord, was to obtain thirty 
pieces of silver; but God meant the greatest happiness of the uni-~ 
verse, inthe future glory of a redeemed church. 

7. From this subject we infer, that the decrees of God, and his effi- 
ciency in carrying them into execution, through the instrumentality of 
mankind, have no tendency to impair moral agency, or remove crim- 
inality. We may most clearly see, in every instance to which we 
have referred, to prove our doctrine, that the instruments whom God 
used to effect his purposes, were completely free, the most perfect 
moral agents, and criminal for all their wicked conduct, though under 
the constant influence of God’s efficient will. 

There is nothing plainer than this, that God decreed the conduct 
of Joseph’s brethren, and then moved them to execute his purpose. 
The Psalmist says, “he sent a man before them, even Joseph ;” to 
which Joseph adds, “God did send me before you; so now, it was not 
you that sent me hither, but God.” But, notwithstanding this deter- 
mination and efficiency, they said to Joseph, “Forgive I pray thee 
now, the trespass of thy brethren, and their sin, for they did unto thee 
evil.” Here they admit their criminality, and of course, their moral 
agency ; for none but meral agents can be guilty of trespasses and 
sins, God’s determination and agency, therefore, did not impair their 








: 


OSES 


RA 


a 


q 












Sermon. 83 


moral freedom. This fact is abundantly evidént, from the conduct of 
Pharaoh. God had determined that he should resist the departure of 
the children of Israel from Egypt, and told Moses of it before it took 
place ; and also, to effect his object, that he would harden Pharaoh’s 
heart. He afterwards told him, he had hardened his heart, and, that 
he might fulfil his designs, he had turned his heert tz2inet the people. 
Yet, however, Pharaoh says, ‘I have sinned this time; the Lord is 
righteous, and I, and my people are wicked. I have sinned against 
the Lord your God, and against you.’ But how could Pharaoh sin 
against God and man, if he was nota moral agent? This could not 
be. Then this acknowledgment proves the moral agency of Pharaoh, 
and of course, that the decrees of God and divine efficiency, do not 
impair moral freedom. 

This is also evident, from the solution of God’s dealings with the 
king of Israel. Godhad determined that he should number Israel and 
Judah, and moved David to do it: II. Sam. xxiv. 1. “And again the 
anger of the Lord was kindled against Israel, and he moved David 
against them, to say, go number Israel and Judah.” But David was 
sensible of his freedom and accountability, and said, “I have sinned 
greatly in that I have done; and now I beseech thee, O Lord, take 
away the iniquity of thy servant; for I have done very foolishly. I 
have sinned, and I have done wickedly.” This plainly proves, that 
the decrees of God and his efficiency, in their execution through the 
instrumentality of mankind, have no tendency to destroy moral agency. 

This further appears, from the facts related respecting the conduct 
of Judas. That he should betray our Lord, was distinctly foretold. 
“He that eateth with me, hath lifted up his heel against me.” ‘He 
was delivered, by the determinate counsel and foreknowledge of God.’ 
Yet Judas admits his guilt, and says, “I have sinned, in that I have 
betrayed the innocent bleod.” 

Hence, then, we see that the decrees of God, and divine efficiency, 
do not impair the moral agency of mankind. 

8. Does God execute many of his decrees through the instrumen- 
tality of wicked men, and overrule their criminal conduct to advance 
his glory, or the highest happiness of the universe ; then there is no 
propriety in being sorry for the eristence of sin. To be sorry, in the 
sense here meant, is to wish sin had never existed. The existence of 
sin, is as necessary as the existence of holiness. It is necessary to 
bring into the universe the greatest possible sum of holiness and con- 
sequent happiness. Thisis certain, or God never would have suffer- 
ed the eristence of sin. If God saw this, and it is necessary to the 
greatest possible degree of holiness and happiness; then to be sorry 
for its existence, or to wish it had not been, is to be sorry for the ex- 
istence of that, which God saw necessary for the greatest happiness 
of the universe; and to wish the sum of happinem in the universe 
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less, than it ultimately will be. This is to set our wisdom above the 
isifmite wisdom of God. It isto be at perfect enmity with the de- 
signs and amiable plan and government of Jehovah. It is contending 
with a being of infinite pewer and benevolence. 

If the amiable attributes of God could not have been so wisely and 
perfectly displayed without, as with, the existence of sin; then, to 
wish sin had not existed, is to wish that some of the adorable attri- 
butes of God had remained in eternal obscurity. It does not appear, 
that holiness consists in being sorry for the existence of past events ; 
but in unconditional reconciliation to their existence, as necessary for 
the good of the universe. It is undoubtedly true, that God, angels 
and saints in heaven, are perfectly reconciled to the existence of all 
events which have ever taken place. Though sin is hateful and con- 
trary to/holiness, and the hearts ofall holy beings detest it; yet, it is 
absurd to suppose, that God is sorry that it does exist. Then holiness 
does not consist in being sorry for the existence of sin. To suppose 
that God wishes that sin had not existed, is to suppose that he is un- 
reconciled to his own system and government of the universe. 

If God, angels and saints in heaven, are not on the whole unrecon- 
ciled to the existence of sin, and do not wish that it had no being in 
the universe ; then godliness does not require, on the whole, that 
saints on earth should be sorry for the existence of sin. If there is 
no propriety in being sorry for the existence of sin in the universe ; 
then there is no propriety in being sorry for the existence of our own 
personal sins, or in wishing we had not sinned. All sin shall be over- 
ruled for the good of the universe, and is necessary for the greatest 
happinessof the system. If we are saved, our sins will be overruled 
for the good of the whole ; and so it will be, if we are damned. Is it 
necessary to be reconciled to the existence of sin in the universe ? 
then it is necessary to be reconciled to the existence of our own sins, 
and to the punishment they deserve, although it is eternal damna- 
tion. Hence said Joseph to his brethren, “Now, therefore, be not 
grieved nor angry with yourselves, that ye sold me hither; for God 
did send me before you, to preserve life :” As much as if he had said: 
¢Be not sorry for the existence of your conduct, or wish that it had 
not taken place ; for God will overrule it for the good of the universe. 
By this, our lives will be preserved, and the Messiah will come in the 
way which God has determined.’ Had not this event taken place, the 
whole gospel scheme must have failed, and all mankind would have 
been eternally miserable. How wicked, then, it would have been for 
them to have wished, that the event had not taken pines? But here 
we may observe ; though there was no propriety in their wishing they 
had conducted differently, or in being sorry for selling their brother ; 
yet, there was great propriety in their repenting of their extremely 
wicked conduct. There isa great difference between being sorry for 
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the eristence of a sinful act, (as we have explained the term,) and #e- 
penting of the same act. To be sorry, is to wish it had not existed, 
which is “the sorrow of the world, that worketh death.” In this, 
there is no holiness or real penitence. It may arise, wholly, from fear. 
The devils may be sorry, that their conduct has been such as to con- 
fine them down, eternally, in that place of torment. But devils never 
repent. They never love the law which curses them to eternal pain. 
They will be eternally unreconciled to the justice of a holy God. The 
murderer at the gallows, and the convict in the prison, may be sorry 
that they have conducted in such a manner, as to bring them to such 
ignominy and pain; and yet have no true penitence. All this may 
arise froma dread of shame and pain, and may be mistaken for re- 
pentance. 

To repent, is to abhor sin in itself. It is not only to discover the 
deformity and awful nature of sin ; but it is to have the heart rise in 
direct opposition to it. Persons may abhor sin, oneccount of the evil 
to which it exposes them, and not abhor it in itself, or aside from the 
punishment due to it. Persons may discover the deformity and awful 
nature of sin, by the consequences of it, ard not find their hearts rise 
in direct opposition to it, in itself considered. Yea, they may love it, 
at the same time, and roll it as a sweet morsel under the tongue. A 
holy abhorrence of sin in ourselves and others, is the essence of evan- 
gelical repentance ; and directly unlike to sin, and opposite toit. This 
temper not only discovers the deformity of sin, but feels an absolute 
opposition to the thing itself. And this opposition to sin in itself, with- 
out reference to the punishment which it may deserve and receive, is 
a holy exercise of heart ; whereas, to be sorry for our sins, merely on 
account of the consequences which may overtake us, isan affection 
entirely different in its nature, and directly the reverse of genuine 
repentance. The one is an exercise entirely selfish; the other, isthe 
fruit of a new heart: The /atter, a saving grace; the former, having 
no existence in the hearis of perfectly holy beings in heaven, 

This being the case, we see the importance of immediate repentance. 
This is absolutely necessary in order to obtain eternal life. “Except 
ye repent, ye shall all likewise perish.” This is not a soul-torment- 
ing feeling; but an adoring view of the amiable character of God, and 
a debasing view of ourselves. Hence said Job, ‘I have heard of thee 
by the hearing of the ear, but now mine eye seeth thee ; wherefore I 
abhor myself, and repent in dust and ashes” And said the prodigal, 
‘I am no more worthy to be called thy son, make me as one of thy 
hired servants.’ This is not irreconciliation te God, nor contention 
with his character and government; but a rejoicing im both, and a 

ble submission to all his ways. It is that ‘godliness which is 
profitable unto all things, having promise of the life that now is, and 
of that which is to come.’ This holy temper brings the creature into 
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a moral likeness with his Creator. This prepares himto desire and 
wish the existence of every thing that God sees necessary to exist, to 
promote the highest happiness of the moral world. It brings the 
ereature to seek the same objects which God seeks—to he pleased 
with the same things with which he is pleased; and to abhor the 
same things which God abhors. In this penitent condition, the crea- 
ture sees and feels, that God’s ultimate object is, his own glory, or the 
greatest happiness of the universe; and that every ohject ought to be 
in subordination to this. It makes him willing to subordinate every 
thing, even his own interest, life, happiness and futur destiny, of soul 
and body, for time and eternity. The question with him is not, what 
will become of me ? Where shall I go? But what will advance God’s 
glory the most? Let this be effected, and the greatest possible sum of 
happiness brought into the universe, if I am damned forever. This 
puts the creature in his proper place, at the feet of a sovereign God, 
for him to deal with him as he pleases. We are dying creatures, and 
must all appear at the tribunal of a sovereign and holy God. We 
must be reconciled to his attributes, his designs and government, or be 
eternally miserable. Then does it not concern every candidate for 
eternity, seriously to reflect on the temper of heart necessary to qual- 
ify him for the enjoyment of heaven? Are the things true, which we 
have beenillustrating ? they willcreate aneternal horror inthe souls 
of all finally unregenerate, impenitent sinners. Sinners must be 
brought to submit to God’s decrees, and love, and adore his character 
and providence, or sink down under his endless displeasure and 
wrath. ‘Then letthe wicked forsake his way, and the unrighteous 
man his thoughts, and let him return unto the Lord, and he will have 
mercy upon him, and to our God, for he will abundantly pardon.’ 
M. L. D. 





FOR THE HOPKINSIAN MAGAZINE. 
LIBERTY AND NECESSITY. 

Mr. Eprrorn—A Sermon has lately fallen into my hands, preached 
at Hanover, Mass. on the National Thanksgiving, February 19th, 
1795, by Rev. John Mellen, from John viii. 36. If the Son therefore 
shall make you free, ye shall be free indeed. 

The subject of this Sermon, as its text would lead us to expect, is 
“The Doctrine of Liberty,” which the author distributes into three 
kinds : 1st, Natural or common liberty: 2d, Political or civil liber- 
ty: and 3d, Moral or religious liberty. This last kind of liberty he 
considers as opposed, first, to “human impositions and legal re- 
straints”— secondly, to “human weakness and wickedness”—and 
thirdly, to “a supposed necessity in the nature of things, and goverp- 
ment ofthe Most High.”—“ These two (moral liberty and necegsity) 
be says, at first blush, appear wholly inconsistent with each other.— 
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Where liberty takes place, necessity is excluded: and so, on the other 
hand, where necessity takes place, liberty is excluded. For these 
two, in the very nature of things, are contrary the one to the other, 
and mutually expel and destroy each other.” 

In support of this position, the author proceeds to define moral lib- 
erty, and represents it as ‘something that is, in itself, active, free and 
voluntary ;’ and he speaks of ‘ spontaniely and voluntary action,’ as 
constituting the essence of moral liberty. Though our author has not 
defined necessity, nor shown, with any degree of perspicuity, what he 
understands by it; yet, as if aware that, consistently with any imag- 
inable necessity, men might act voluntarily ; he occasionally adds to 
his definition of moral liberty, and represents it as implying the con- 
tingency or previous uncertainty of human actions: He says, “there 
is something so uncertain and precarious in the choice and conduct of 
free agents”—and speaks of “future contingent events,” evidently 
with reference to the actions of men. He goes still further, and rep 
resents moral liberty as implying what has been called a sel/-determm 
ing power in men: He says, “ He who made us, has endowed us with 
liberty, AND LEFT THE USE OF IT TO OURSELVES, as the nature of 
the case supposes and requires.” Again, he speaks of “ our freest ac- 
tions originating from ourselves.” 

To this additional notion of moral liberty—implying that the ac- 
tions of men are contingent and self-originated—all idea of moral ne- 
cessity is, undoubtedly, opposed. 

But, this notion of moral liberty, appears to be inconsistent with 
what is plainly taught in sacred scripture, respecting the foreknowl- 
edge, decrees and agency of God. Though men may act voluntarily, 
according to the foreknowledge and decrees of God, and under the 
influence of his agency ; yet it has been thought difficult to see, how 
the actions of men should be contingent, uncertain, and self-caused, 
while foreknown, decreed, and produced by the Divine hand. 

To obviate this difficulty, as itrespectsthe foreknowledge of God, 
Mr. Mellen argues, 

Ist. That God may foreknow future contingencies. He admits, 
that ‘God foreknows all things in the moral, as well as the natural 
world ;’ but contends, that He, whose understanding is infinite, who 
is “ intelligence itself,” knows all things by “immediate intuition,” 
and that it is “ derogatory to his wisdom and perfection” to suppose 
that he is unable ‘ to foresee the operations of the human heart, and 
all the choices it will make, without binding it by decrees, and form- 


ing connexions to render those choices necessary.’ And he main- 
tains, that such a fore/ ledae of f re contingent events, is none 
the less credible, “ because the manner of it, is above our conception.” 


Now, I grant, that if the manner of foreknowing contingencies, 
were merely above our conception, it might still be credible; but it 
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seems to me to be against our clearest conception of truth, It is a 
dictate of common sense, that what is uncertain, cannot be known— 
and that what is not certainly future, cannot be foreknown. If then, 
the actions of men must be contingent, i. e. uncertain, in order to be 
Sree; it isa manifest absurdity, to say they may be foreknown. Though 
the knowledge of God, therefore, be ‘essential and intuitive ;’ yet it 
does not extend to future contingencies, if there were any such 
things ; or, in other words, he cannot know that to be certain, which 
is entirely uncertain. 

As ifapprehensive, that such a reply would be made, Mr. Mellen. 
changes his ground, and, 

2dly. Denies the foreknowledge of God, in the strict and proper 
sense. His words are, “We use the word foreknowledge, as it re- 
spects the omniscient Deity, not in the strictly proper, but improper 
sense, andas accommodated to our manner of conceiving and inves- 
tigating things, who by nature are subject to a constant succession of 
time and ideas. But this is not the case with an eternal, omnipresent, 
and unchangeable being.—Let us only conceive of the great First 
Cause, as a universal Being, to whose infinite mind all things are for- 
ever present, and with whom is no succession, no past or future time; 
and this will remove the difficulty, so far forth, as it respects what is 
called the foreknowledge of God. For if there be no fore or after, 
with respect to the Deity, who changes not; then his knowledge, 
properly and philosophically speaking, is not conversant with futuri- 
ties, but only with things present, that are all open and naked before 
him.” 

Now all this is only reviving the absurdity of the old Schoolmen, 
that God’s existence is one eternal now; which is as repugnant to 
common sense, as to talk of the bounds of space, or the end of eternity. 
If there be no succession in the Divine mind, or in simple duration; 
then we are so made, as to be necessarily under a strong delusion re+ 
specting time and passing events ; by taking advantage of which, the 
scriptures impose upon us the deceptive idea, that some events were 
predicted before they came to pass; whereas, strictly and properly 
speaking, there is no such thing as “fore or after,” but ‘all things are 
present.’ 

To remove the difficulty attending his notion of moral liberty, aris- 
ing from the Decrees and gency, or Providence of God, Mr. Mellen 
adopts a method, for which, so far asI know, he is entitled to the 
praise of originality : These are his words :—“ He that made us free 
agents, has decreed and ordained that we should act freely, and what- 
ever use therefore we make of our liberty, it is eventually what he 
decreedand ordained. And in this view of the thing, God may be 
said to decree sin and its consequences, as well as other things, that 
seem more correspondent to his holy nature and benevolent charac- 
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ter. And upon this same principle that our freest actions, originat- 
ing from ourselves, are in the event, the same as the appointment and 
decree of God,{who gave us this liberty, and knew how we should 
use it,) those many passages in the holy scriptures, which, at first 
sight, appear to consider God as the author of mors! evil, or effeeting 
it by his interposition or decrees, are easy to be undergteed, and ex- 
plained, consistent with human liberty and the divine character. The 
decrees of God may take place in the moral as well as in the natural 
world, but in as different ways as those worlds are different in their 
respective natures. The divine decree of giving liberty to man, de- 
crees the effects of it in the voluntary way, as mueh asthe decree of 
giving laws to matter, decrees the effects of those laws in the natural 
and passive way.” 

“ When David sinned in numbering the peopie, Shimei in eursing 
ofhim, Pharaoh in hardening his heart, and Judas in betraying his 
Master, they acted freely, and their actions originated from them- 
selves ; and yet it was at the same time according to the counsel and 
foreknowledge of God, who decreed they should act thus freely, and 
in so doing, virtually and eventually decreed these very actions.” p. 20. 

Mr. M’s idea, in the above passage, appears to be simply this; that 
God, foreseeing (though “in the strictly proper sense” he foresees 
nothing) how men would act “of themselves,” or in the exercise of @ 
self-determining power, whose actions are contingent or uncertain, 
decreed that they should thus act, and s0 may be said to have decreed 
their actions. Ifthe bare statement of such an hypothesis, be not @ 
sufficient refutation of it, I would observe, 

1. That it involves the absurdity of God’s foregeeing what is cop- 
tingent. Ifthe actions of men are contingent; then it is uncertain, 
before they act, what their actions will be. How, then, can God fore- 
know what they .will be? Can even Omniscience know that to be 
certain, which is altogether uncertain? Admit that God may haye 
wiuys of knowing, wich are above our comprehension ; still, it may 
Ye asked, has He ways of knowing that, which is ynknowable ?—of 
knowing that te be, which ts not? Can he know how men will act, in 
possession of a power or liberty, which renders it altogether yncertain 
how they will act? 

2. This hypothesis annuls the distinction between the forebnow]- 
edge and the decrees of God. According to this scheme, his deerees 
respecting human actions, are merely his previous knowledge of what 
they will do “of themselves,” or jn the exercise of & sel/-determining 
power. 

3. This hypothesis entirely annuls Gad’s government of the morel 
world. It regalves his decrees and agency into hia foreknowledge 
of what moral egents will do “‘ofthemselves.” All the government, 
which, according to this scheme, he exercises ever the moral world, 
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consists in his decreeing that his intelligent creatures shall do, as 
they may determine themselves to do, independently of his purpose 
and agency. He has no control whatever, of theif actions. This 
seems to be similar to what the government of the Commonwealth 
would be, if the Legislature should enact, that every citizen shall do 
what he pleases. 

4. This hypothesis is contrary to the plainest declarations of sacred 
scripture. The sacred writers not only say, that Ged ‘ sees the end 
from the beginning, and from ancient times the things that are not 
yet done,’ but assert, that he ‘turns and fashions the hearts of men— 
moves them—works in them to will and to do—and worketh all things 
after the counsel of his own will.’ In order to reconcile passages of 
this kind, interspersed throughout the sacred pages, with Mr. Mel- 
len’s theory of liberty and necessity ; it is necessary to do more, than 

. to put upon them a figurative and unnatural sense; it is absolutely 
necessary todivest them of all sense and meaning whatever. 

Mr. Mellen’s scheme is subversive alike of the foreknowledge, de- 
crees and Providence of God—a scheme absurd in itself, aud in di- 
rect opposition to sacred scripture; and which, under the thin sem- 
blance of Orthodoxy, contains the first principles of Armiaianism, and 
lJeads the way directly to heresy, infidelity and scepticism. 

SCRUTATOR. 
SELECTED FOR THE HOPKINSIAN MAGAZINE 
THE TRIALS OF MINISTERS 

“Our blessed Lord, when he sent out his disciples to preach, let 
them know,that they went forth like sheep among wolves.—Mat. x. 16. 
Ezekiel’s hearers were to him as briars and thorns ; as uncomfortable 
and tormenting as thorns and briars are, that tear and wound the 
flesh ; and so hedged up and armed, that he could have no access to 
their minds, or influence among them. Sinners are, sometimes, so 
prejudiced against the doctrines of the gospel and the servants of 
Christ, that it is dangerous to come near them. 

“The servants of Christ may expect to meet with trials wherever 
they go.—Paul suffered in his name or character. At one time he 
was accounted a fool.—! Cor. iv. 10. At another time,so cunning and 
crafty, that there was no dealing with him. Defaming him, by propa- 
geting falsehood and lies, was not uncommon. People had the impu- 
dence and boldness even to affirm,and slanderously report,that he and 
others said, Let us do evil that good may come. In Acts, xvii. 18. he 
is called a babbler. The babbler is observed, by the critics, to bea 
term of the utmost contempt, in allusion to a little, worthless, chat- 
teting bird, that used to pick up the seeds which were scattered in 
the market-place. They pretended he wasaman, who had picked 

up a few soreps of learning, in different places, of which he wanted 
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to make a show ;and as one, who was fond ofhearing himself speak, 
even among those, who had studied more than he had. Turtullus, 
who was appointed to calumniate Paul, begins, says Beza, witha 
diabolical rhetoric and flattery, and ends with lies. Acts, xxiv. “ We 
have found this man a pestilent fellow, and a mover of sedition among 
all the Jews throughout the world—who also hath gone about to pro- 
fane the temple.” 

1. Cor. iv. 13, Paul writes,—“ We are made as the filth of the 
world, and the offscouring of all things unto this day.” On_ this pas- 
sage, Dr. Macknight observes, “ We are become the purgation of the 
world. The learned observe, that the persons who were sacrificed 
to the gods for averting their anger and for procuring deliverance 
from any public calamity, were called purifiers, and were commonly 
very mean worthless persons, and at the time of their being sacrific- 
ed, were loaded with execrations, that all the misfortunes of the 
state might rest upon them. The word signifies erpiation. The 
apostle compares himself to those devoted persons, who were sacri- 
ficed for the purpose above mentioned. The filth of allthings. The 
word signifies is filth scoured off—-to scour offall around. It isused 
most commonly to denote the sweepings of the streets and stalls,which 
being nuisances, are moved out of siyht as quick as possible.” 

Paul’s enemies thought him to be the cause of their calamities, and 
imagined, that could they only getrid of him, their troubles would 
eease. It was not the least of the trials of this holy apostle, that those 
who had professed friendship to him and the cause of religion, should 
turn traitors and become his enemies. How painful to him was the 
reflection, that many of the Gallatians who had recently expressed 
the greatest friendship for him, had so awfully departed from the 
truths of the gospel, and become inimical to him ?—When the pro- 
JSessed friends of God forsake the ministers of Christ, it is attended 
with circumstances peculiarly aggravating.—David, the man after 
God’s own heart, was tried inthis particular. Psalm, tv.—For it was 
not an enemy that reproached me ; then Ll could have borne it—but it 
was thou,a man mine equal, my guide and mine acquaintance. 
We took sweet counsel together, and walked to the house of God in com- 
pany. 

Above all, when the professors of religion take sides with the 
world against the servants of Christ; they strengthen the hands of 

he wicked, and the Saviour is wounded inthe house of his friends. 

To carry on their opposition against Paul, friendship to the gospel 
and to the doctrines which he preached, was pretended. They alleged, 

h at it was not religion, or his preaching, that excited their dissatis- 
‘faction ; but the character of the man—and, could they be rid of him, 
h ey would be advocates for the same sentiments. This feigned attach- 


ment to the .cause of Christ, was the motive by which they pretended 
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to bé influenced. They would, therefore, employ and Rear men 
‘who preached Christ, with a désign to carry their poitl against Paul, 
dnd rénder him contemptible. Tits the apostle writes, Phil. 1. 15, 16. 
«Some, indeed, preach Christ even of envy and strife; und some 
also of good will—The one préadclt Christ of contention, noi sincerely, 
supposing to add afffiction to my bondy.” 

Opposition to the ministers of Christ, is not an accidental occur- 
rénce ; but maturally résults ftom the depravity of the human heart.” 
—Hhajynes’ Valedic tory Discourse, 1818. 


For the Hopkinsian Magazine. 

TESTIMONY OF A UNITARIAN MINISTER. 
Mr. Editor—t have been corresponding with Rev. 
» Mass. now settled in ——, though not in the ministry. I think an 





, formerly minister 
in 
extract from one of his letters ought to be published, as a confession of a 





Unitarian Minister. Hf you coincide with me in opinion, you may insert 
it in your Magazine. 

Mr. ——~ professes to be a Unitarian; but rests his hope entirely,as he 
gays, upon the atonement. He contends, in our correspondence, that there 
are many pious and faithful ministers among the Unitarians ; but that 
many, especially of the younger class, are not so. Whether his opinion be 
correct or erroneous, we will listerf to a part of his letter. 

+ Thad been persuading him to be moré decidéd, and to leave behind him, 
Before’ hé left the world, a testimony to the trath. He writés me thus :— 


“You hast let me say, I névér did, and, with my present views, f 
vever will, throw my httle weight intothe scale of the new gospel, the 
acale in which a denial of all the peculiar doctrines of the Christian 
system, is found. I, in my whole soul, am as much opposed, as sin- 
cerely at war, with what is justly termed “ the modern syste of The- 
dlovy,” as any man on eurth. I donot hesitate’ to say, it is andther 

spel, and not that which Christ and his Apostles preached, But, 
Sir, it will prevail, It must spread, till arresved by divine agency. 
It is studiously and ingeniously adapted to the feelings and wishes of 
unprincipled and impiéus men—and such men are pleased with it; 
give tt their écippiet, and réadily enlist for its defence. A young 
tan of popular talents, pleasing address, dnd Chesterfieldian polite- 
ness, becoming a candidate for the gospel ministry, has, in many pla 
ces, no neéd of piety, no need of particular respect for religion. Piety 
Would rathér injaré tha assist iim, MMe must write, speak, converse, 
and bow handsomely, study human nature, make himself agreeable, 
tell of his charity, rail at orthodoxy, dine with Herod, praise his wine, 
admire his situation, and, instead of John’s imprudence and folly in 
telling the Governor he must not marry a brother’s wife, be more po- 
lite, anid extol the charms of Herodias, and be enraptured with her di- 
vine daughter—the most énchanting figure ever seen on a floor! He 
will soon. be settled handsomely, and Herod will find him wine. 

fam justified, fully justified, in saying, that the new system must 
be poptilar with a large part of thé community, for various reasons. 
It treats all persons, of decent moral habits, as regenerated heirs of 
God, and joint heirs’ with Christ. It utterly discountenances revivals, 
es the deplorable offspring of ignorance and fanaticism, urging that e 
fegular orderly course of life leads to gtor¥, with or Without a profes, 
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sion of religion—with or without the less startling vices found in com- 
uion life—with or without any particular attention to religion or its 
duties. People of this description, attending public worship pretty 
well, paying their taxes willingly, and never meddling with religious 
disputes, I certainly know, are, in some places, and I doubt not in 
many spoken to, and spoken of, living, dying, and dead, as those whe 
prayerfully endeavor to follow the Lamb—as vitally interested in 
Christ. This is not rot it is not painting ; but a cool, deliberate, 
uhvarnished statement of facts. Where this ministerial course is 
purstied, clergymen are sustained, caressed, encouraged and eulogiz- 
ed; nay more, they are warmly and ardently supported and defended 
by men, who live without God inthe world. These,in some places, 
(God knows in how many) are the select, the prominent, the confiden- 
tial associates and friends of professed ministers of Christ!” 





MISSIONARY TRIALS. 


The following just views of Mrs. Wright, a female Missionary among the 
Choctaw Indians, taken froma letter of hers which has appeared in the Charles- 
t6n Observer, will show what are the trials most oppressive to the genuine miss- 
idnary : 


We have trials, we have discouragements, we have temptations, 
which canonly be known by those similarly situated. By trials we do 
not mean the absence of many of those comforts which you enjoy. 
When travelling, the cold ground is our bed, and the wide spread 
heavéns our canopy, when the barking of foxes, the howling of 
wolves, and the hooting of owls, is our midnight music ; all this and 
more, much more, we do not call trials—and we are grieved to hear 
them called “Missionary trials.” Our trials consist in the corruption 
which we find within us, and the depravity which we see around us. 
Oh! it is soul sickening to see what we see, and to hear what we 
hear: and when the precious Gospel is rejected—when the blood and 
righteousness of the Saviour are refused—when the solemn realities 
of eternity are made a mock and derision—these, yes these, are somo 
of our keenest trials. It iseasy to labor hard when our God smiles 
uponus; but when discouragements gather thick about us, and the 
heavens seem as brass over our heads; when, for wise and holy pur- 
poses, the Saviour is not pleased to follow with his visible blessing, 
the means of his own appointment: then, unbeliefsuggests a thousand 
things which distress and harrass us. The tempter is ever ready to 
watch a favorable opportunity, and he well knows our weakness 
and sinfulness, This people are unwilling to receive the truths of 
the gospel, and yet will readily believe any false and incredible state- 
ment. A white man had reported that a fox told him there would be 
no rain for four years, and then the world would be burned up. This 
was easily credited, until a heavy rain convinced them of the untrath— 
they will then call it a white man’s lie, and think no more about it. 
The influence of the whites is most pernicious. Could a spot, be found, 
which could be secured to the Indians, unmolested by the whites, 
E should rejoice to have them removed to it; but where can such a 
place be found? They are melting before the white man, and they are 
dying in their sins. Ought we not to feel for them? Ought we not te 
be persevering in our efforts to retain some, at least, of these poor 
wanderers ; and will you not continue to lend us your aid and your 
prayers—your believing prayers ? 
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THE WALDENSES. 

The Waldenses deserve to be mentioned with particular respect ; 
they pass under different denominations, and their origin has been 
variously represented. They call themselves Vallenses, because they 
reside as in a vr dley of tears, in the valleys of Piedmont. They are 
sometimes denominated Albigenses, from Alby, a city in the southern 
part of France, where great numbers of them lived. From Lyons, 
they obtained the name of Leonists, and from the purity of their life 
and dectrine, that of Cathari, as the name of Puritans was afterwards 
givento some who professed the same principles. Some are of opin- 
ion, that the Valdensees, or Vaudais, existed in the seventh century, 
and that many, who then groaned under and opposed the doctrines 
and usurpations of the Church of Rome, retreated into the peaceful 
vales of Piedmont, where they might be free from oppression and ty- 
ranny, and securely enjoy their religion and conscience. 

Other historians consider Peter Waldo as the proper founder of this 
sect. He was an opulent merchant at Waldum, a city of Lyons, 
man of eminent piety and ardent zeal. About the year 1160, he em- 
ployed Stephanus de Evisa, a priest, to translate from Latin inte 
French the four Gospels, and several other books of Scripture. He 
soon perceived how widely different these were from the doctrines 
and usages of the Church of Rome. Animated with a noble desire 
to dispel’the darkness of superstition, and to diffuse the light of Di- 
vine truth, he relinquished his mercantile profession, distributed his 
estate among the poor, and commenced a preacher of the Gospel, in 
the year 1180. A multitude of well disposed persons entered inte 
his views, adopted his religious sentiments, and formed a very consid- 
erable society. The ghostly rulers of the church soon became jeal- 
ous of such a formidable antagonist, and endeavoured to undermine 
his ¢redit and oppose his progress. Their attempts, however, proved 
ineffectual. His disciples multiplied rapidly ; and such was the puri- 
ty of their doctrine, the simplicity of their wership, and the innocence 
and sanctity of their behaviour, that they charmed all who beheld 
them with attention. Vast numbers were engaged to associate with 
them, and theirreputation and influence daily increased. They 
formed themselves into religious assemblies, and established many of 
them in France and Lombardy. Ina short time, they spread with 
an astonishing rapidity, through many provinces of Europe, rose to 
great credit, power and importance ; so that, in the succeeding cen- 
tury, a dreadful war was waged against them by the Roman Pontiffs, 
the shocks of which they sustained with invincible fortitude. They 
fought upon principle, and for what they clearly apprehended to be 
the truth of God. 

Their fundamental doctrine was, that the authority of Scripture is 
supreme, that this is the sole rule for judging in matters of religion, 
and that whatever disagrees with it, is to be rejected. 

They declared that the decrees of Councils were only to be so far 
approved, as they might agree with the word of God. They asserted, 
that the reading and knowledge of Scripture were necessary for all, 
and the privilege of the laity, as well as of the clergy. They ack- 
nowledged as Sacraments, Baptism and the Lord’s Supper only, and 
affirmed that both priests and people ought to receive the last in both 
kinds. They condemned Transubstantiation, Masses, and Prayers 
for the dead, and the doctrine of Purgatory. They declared, that 
the invocation and worship of departed saints, was idolatry—that the 
Church of Rome was Antichrist, and the Whore of Babylon—that 
the Pope and Bishops were the Wolves of the flock of Christ, and 
were not to be obeyed. They condemned the celibacy of the clergy, 
fhe monastick orders, the superstitious dedication of churches, pil 
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grimages, and all festivals and ceremonies which are not mentioned 
in the gospel. 

They held almost the same opinions as those who are now called 
Reformers and Calvinists. 

Their rules of practice were rigid, and their aim was to reduce 
every thing in religion tothe standard and discipline of the primitive 
Church.—.Visbet’s Eccl. Hist. 





From the Boston Recorder. 
DEDICATION. 

On Wednesday, the 16th January, the new Meeting-house at Castile, 
WN. Y. was dedicated to God the Father, Son and Holy Ghost.—Sermon by 
Rev. John F. Bliss, the Pastor, from Gen. xxviii. 17. ‘How dreadful is 
this place. This is none other but the house of God, and the gate of heav- 
en.”’ The object was to show in what respects a house, devoted to public 
worship, is the ‘“‘house of God;’’ and that such a place, however humble, 
must be peculiarly solemn. 

Such a place is the house of God, because God owns it by original title, 
having never conveyed away ‘‘the earth or the fulness thereof;’’—because 
God fills it with his special presence; becauss it is to be used solely for the 
purposes of God; because it is emphatically “tan house of prayer;’’ because 
it is the place specially appointed for unfolding and enforcing the truths of 
God; because here God manifests his saving power; because here he meets 
the congregation to see the effects of his truths on their hearts; because 
here he meets with his people in a very special manner in the ordinances; 
because it is the place more specially appointed for worshipping God than 
any other place; and because it is **the «ate of heaven.’’ 

Such a place is solemn, because God is bere; because hereGod is cultivating 
his moral vineyard, and because of the manner in which he cultivates it; 
because of the purposes to which it is devoted; because life and death are 
here set before us; because here our destinies for eternity are fixed; because 
the truths here taught are solemn; and because every object is solemn. 

Description. The house is 30 by 40 feet on the ground; 15 feet posts; 
finished in the plainest manner on the outside. On the inside are 4 tier of 
slips, (between 40 and 50 in number,) a pulpit at the end, singers’ seats at 
the right and left hand of the pulpit, and a handsome arch overhead. It 
cost about 400 dollars. The facilities of speaking, singing, hearing and 
enjoying public worship, are fir greater than in a high house, with galleries 
and partitions to divide the sounds and produce confusion. The church in- 
eluding E. Gainesville, which is connected with it, consists of rising of 80 
members; and the congregation usually of not far from 300 people. Most 
of the people have come into the place within 5 or 6 years. 

Quere 1. Are there not many congregations in our new settlements that 
would do well to take a similar course, make the accommodation of the 
eongregation the first object, and postpone the construction of an elegant 
building till their wealth should increase so as to enable them to do it: and 
in fact until the more important objects of Christian enterprise were 
achieved ? 

Quere. 2. If houses for sinful creatures to humble themselves before 
God in, were more frequently so constructed as to be merely decent and 
econvenient:—and if all the unnecessary expense usually devoted to houses 
ef worship were devoted to charitable objects, have we not reason to bes 
lieve it would be more acceptable in the sight of God ? 

Quere 3. What are we to think of a congregation that are able to de 
vote 10, 20 or 30,000 dollars for a meeting-house, and who vet do next to 
nothing for benevolent objects and the spread of Christianity ? Does pride, 
er Christian feeling predominate ? P 

There are hundreds of rising churches and congregations in our new 
settlements that are scarcely known, and are destitute of a preached gos- 
pel, who by receiving $50, per annum each, might be aroused to effort and 

secure to themselves the stated preaching of the gospel. If the Saviour 
who still holds ‘the earth and the fulness thereof’ as his own property 
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were to be our guide, should we not use less of his property which he lends 

us for the purposes of pride, and more, yea, much more of it for the pur- 

pose of promoting his cause ? 

SS 
ORDINATIONS. 

1828, Feb. 16, Ordained Rev. Bensamin DALBEAR, ag an Evangelist, 
at Craftsbury, Vt. by the Orleans Association. Sermon by Rev. Jacob N. 
Loomis. 

1828, March 5, Ordained Rev. Warren Burrow “‘as Pastor over the 
Third Cong. Church and Society,’’ Cambridge, Ms. Sermon by Rev. Mr. 
Greenwood of Boston, from Revel. xi 15. 

1828, March 12, Ordained Rev. GeorGce Surpuerp as Pastor of tha 
Ist Congregational Church in Hallowell, Me. Sermon by Rev. Edward 
Beecher of Boston. 

1828, March 12, Ordained Rev. AsAnr. Bicetow as Pastor of the 
Qrthedox Cong. Church in Walpole, Ms. Sermon by Rev. Mr. Bigelow of 
Rochester. 

1828, March 12, Ordained Rey. Txroruinvs PackaRpD, jun, as Asso- 
ciate Pastor with Rev. Theophilus Packard, D. D. of the Cong. Church in 
Shelburne, Ms. Sermon by Rev. President Humphrey, from Eccles. xii. 10- 








THE BETTER LAND. 
BY MRS. HEMANS. 

I hear thee speak of the better land, 

Thou call’st its children a happy band; 

Mother! oh, where is that radiant shore ?— 

Shall we not seek it and weep no more ?— 

Is it where the flower of the orange blows, 

And the fire-flies glance through the myrtle-houghs? 

—* Not there, not there, my child !” 


Is it where the feathery palm-trees rise, 

And the date grows ripe under sunny skies ?—~ 
Or, ’midst the green islands of glittering seas, 
Where fragrant forests perfume the breeze, 

And strange, bright birds, on their starry wings, 
Bear the rich hues of all glorious things ? 
—*Not there, not there, my child!” 


Is it far away, in some region old, 

Where the rivers wander o’er the eands ef gold ?~ 
Where the burning rays of the ruby shine, 

And th« diamond lights up the secret mine, 

And the pearl gleams forth from the coral strand-- 
Is it there, sweet mother, that better land ° 

—“ Not there, not there, my child!” 

Eye hath not seen it, my gentle boy ! 

Ear hath not heard its deep songs of joy; 

Dreams cannot picture a world so fair— 

Sorrow and death may not enter there ; 

Time doth not breathe on its fadeless bloom, 

Far beyond the clouds, and beyond the tomb 
—“It is there, it is there, my child !” 


from *top—for respectable read” respected. 
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#RRATA—>p. l. 4 
p- 60. l. 8 from top—for mistakes read mistake. 
p. 63. 1. 4 from bottom—for inferences read inference, 
p. 64. lL. 13 from bottom—for exalteth read createth. 
p- 64. |. 4—-from bottom—for volitions read volition 
p. 65. 1. 19 frem top—for actions read agtion 


